WEATHER LORE AS A SOURCE OF HOMERIC IMAGERY

That Homer* was indebted to folklore for some of his themes and narrative
devices is a fact widely accepted by scholars!. The purpose of this paper is to
illuminate the poet’s debts, hitherto unrecognised, to a particular branch of
folklore, i.e., the lore of the weather.

The ancient occupations whose practitioners especially needed weather
wisdom were agriculture, herding and seafaring. That all three were exten-
sively practised in Bronze Age Greece is clear from the Linear B tablets (e.g.,
Pylos tablets Er 312, agriculture; Un 2, herding; An 1, seafaring)?. It is
reasonable to suppose that the farmers, shepherds and seamen of Pylos, for
example, had at their disposal a body of weather signs derived from natural
phenomena, perhaps the same signs that were known to the Boeotian farmer-
poet, Hesiod, some five hundred years later: thus the cosmical setting of the
Pleiades in late October - early November may have served to tell the farmers
of Pylos to sow their barley and wheat and its seamen to leave the sea before
the onset of winter storms (Hesiod, Op. 383-4, 613-7, 619-21), while the
summer solstice may have announced to them the arrival of the safest period
for sailing (Hesiod, Op. 663-5), the period possibly denoted by the word po-
ro-wi-to-jo on a tablet from the palace (Tn 316)3.

Homer reveals an intimate familiarity with the life of the farmer, shepherd

* To Professor G. L. Huxley and Professor J. Richmond, who read an early draft of this
paper, I am indebted for many helpful comments. I am, of course, solely responsible for the
thrust and conclusions of the paper and for any textual errors that may have escaped their
watchful eyes.

1. The name «Homer» is used here to denote the poet and his tradition. The following works
may be taken as representing an extensive literature on Homer’s debt to folklore: D. L. Page,
Folktales in Homer’s Odyssey, Cambridge, Mass., 1973; H. Petersmann, «Homer und das
Mirchen», Wiener Studien 94 (1981) 43-68; W. Hansen, «Homer and the Folktale», in: I. Morris
& B. Powell (eds.), A New Companion to Homer, Leiden - New York - Kéln 1997, pp. 442-462.
The text from which Homeric quotations are taken is Iliad, ed. T. W. Allen, vols. 3, Oxford
1931.

2. Cf. ]. Chadwick, The Mycenaean World, Cambridge 1976, pp. 100, 110 and 173.

3. For L. R. Palmer’s plausible suggestion that this word is to be transliterated as Plowistos
(= «fit for sailing») cf. his <A Mycenaean calendar of offerings», Eranos 53 (1955) 11.
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and sailor in the Greek world of the eighth century B.C.%. The existence of a
body of Greek weather signs at this time is proved beyond doubt by Hesiod.
Therefore, one is justified a priori in assuming that Homer also had
knowledge of these signs. The validity of this assumption will be tested in the
light of (a) information provided over many later centuries by Greek writers
on weather lore and (b) the evidence of contemporary Greek weather lore as
orally preserved’. The durability of folk beliefs, which enables them to
survive the passage of millennia, allows us to subject Homer to this kind of
retrospective examination®.

In Iliad 4 the goddess, Athene, as she descends from Mount Olympus to
the Trojan plain, is compared to a shooting star, brightly shining and emitting
many sparks (75-84):

4. For Homer’s familiarity with herding cf. Il. 3.1, 4.275-9 (discussed in this article), 4.452-
5, 8.555-9 (discussed in this article), 16.352-5, 17.20-1, 18.525-9, 18.573-89; with agriculture
cf. Il. 18.541-72, Od. 10.410-4, 18.356-75, 21.48-9, 22.299; with seafaring cf. Od. 5.244-60,
5.271-7.

5. The later sources (abbreviated titles in brackets) from whom evidence is chiefly drawn are:
Pseudo-Theophrastus, De Signis (De Sign.), ed. A. Hort (in Theophrastus: Enquiry into Plants,
vol. II), London & New York 1916; Aratus, Phaenomena (Phaen.), ed. G. R. Mair, London &
New York 1921; Pseudo-Aristotle, Problemata (Probl.), ed. W. S. Hett, vols 2, London &
Cambridge, Mass. 1961 and 1965; Papyrus Wessely (Pap. Wess.): seven fragments of a papyrus
from the 2nd cent. B. C., first published by C. Wessely, «Bruchstiicke einer antiken Schrift iiber
Wetterzeichen», Sitzungsberichte der Kaiserlichen Akademie der Wissenschaften [Phil.-Hist Classe,
CXLII, Abh], Wien 1900 and again, with valuable corrections, by O. Neugebauer, «Uber
griechische Wetterzeichen und Schattentafeln», Sitzungsberichte der Kaiserlichen Akademie der
Wissenschaften [Phil.-Hist. Classe, CCXL], Bd. II, Wien 1962, pp. 26-44; Ptolemy, Tetrabiblos
(Tetrab.), eds. F. Boll & A. E. Boer, Leipzig 1957; loannes Lydus, De Ostentis (De Ost.), ed. C.
Wachsmuth, Leipzig 1897; Geoponica (Geopon.), ed. H. Beckh, Leipzig 1895; ITapaonuewoeig
TPOYVWoTIXal ePL THG pEANOVONG TOD GEéPog xaTaoTdoew, an anonymous collection of
weather signs found in the 15th cent. Codex Laurentianus (Cod. Laur.) 28,32 (foll. 12-5) and
edited by M. Heeger, as an appendix to his De Theophrasti qui fertur mept onueiwy libro, Leipzig
1899; Michael Glykas, Biblos Khronike (Bibl. Khron.), ed. 1. Bekker, Bonn 1836; Ioannes Tzetzes,
Allegoriae in Iliadem (All. in Il.), ed. Boissonade, Paris 1851; Catalogus Codicum Astrologorum
Graecorum (CCAG), eds. F. Cumont et al., vols. 9, Brussels 1899-1953.

For references to recent Greek weather lore my debts are chiefly to A. A. Kpexodxiag, Tex
IMpoyvwotixi T00 xatpob eic v dpyaiay, ucoawvixny xat ™)y vewtépayv EXAada, Athens
1966 (= Krekoukias), supplemented by my own enquiries over many years in various parts of
Greece and by my study of the Oral History Archives of The Centre for Asia Minor Studies in
Athens, a study facilitated by the kindness of its Director, Professor P. Kitromilidis, and of its
Researcher, Dr. G. Yiannakopoulos. Only a selection of this post-Homeric evidence will be
quoted in full.

6. The existence of a body of orally transmitted weather maxims some four centuries after
Homer is clearly acknowledged by Pseudo-Theophrastus, when he writes to Snudotov ... Aeyd-
uevov (De Sign. 23), goaol 8¢ twveg (De Sign. 25), v 8¢ td Tlovtew @aoiv (De Sign. 41), to
movtayod 88 Aeydpevov onueiov (De Sign. 49). The reference to Pontus is particularly
noteworthy, as it suggests the existence of a body of weather lore in a district close to Homer’s
native lonia.
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olov & &oTépa ixe TIC AYXVLAOUATEW,

3] vadtnot T€pag NE oTEAT® eDPEL Aadv,

AopTtpov: 100 8¢ e ToAhol &mo onybijpeg tevtot:

6 €ixvl ikev emt xB6va TloArig "AB7vy,

xS & EQop’ &g péooov: DauPocg & Exev eicopdwvrtac,
To&ddg 0’ immoddpovg kol EbxvAuSog Axotods:

®de 3¢ Tig eimeoxey IBmV & TANGiOV BANOY-

«f O DTG TTOAEUOC TE *OxOG %ok PUAOTILS v
Eooeta, 1) LAOTNTA PET dppoTépotot Tilnot

Zebc, 0¢ T dvbpihtwy Toing TTOAEUOLO TETUX T,

The phenomenon is said to serve as an omen to sailors or to an army but
what it is said to portend, i.e. either peace or war, is applicable only to an
army. To discover what it portends for sailors we must turn to a com-
plementary passage in Iliad 17.547-9:

ite TopPLEENY lptv Bymroiot Ttavdoon
Zebg EE obpavdbey, Tépog Eupeval 1) ToAépoto,
1) xol yepdvog SuoboAméog |[...]

Here a celestial phenomenon, the rainbow, is given a twofold significance: it
is an omen of war or chilling storm. But for whom? Surely the passage in
Iliad 4 leads us to the answer: for soldiers and sailors respectively. Returning
to the latter passage, we may now conclude that what, according to Homer, a
shooting star portends for sailors is wintry weather.

Homer assumes that the meteorological significance he attaches to the
shooting star and the rainbow was well known to his audience. Already it
must have become part of folk belief in the eighth century B.C.. It is
acknowledged by later Greek writers on weather lore and by Greek weather
prophets of recent times. Of the belief in the shooting star as a harbinger of
inclement weather one may note the following literary survivals”:

[Theophr.], De Sign. 138:

aoTtépeg moAlotl SigrTovteg BBatog N TTvebpatog (sc. eiot onueiov), xol
60ev &v didtTwoty évtedlev 1O Tvebua 1) 1O BAWPE.

7. Cf. also Lyd. De Ost. 57; Geopon. 1.11.9. For Latin references to shooting stars as
weather signs cf. Virg. G. 1.365-7 and Plin. HN. 18.352.

8. For the authorship, sources and date of this work cf. P. Cronin, «The Authorship anc
Sources of the Peri Semeion ascribed to Theophrastus», in Theophrastus: His Psychological,
Doxographical, and Scientific Writings, W. F. Fortenbaugh & D. Gutas (eds.) [Rutgers University
Studies in Classical Humanities, vol. V], New Brunswick (U.S.A.) 1992, pp. 307-345.



10 Patrick Cronin

[Theophr.], De Sign.37:
60ev &v dotépeg ddtTwoL ToANOL, &vepov Evtedbey- ey 8¢ mavtoybOev
OpOLWG, TTOAAX TTVEDHOLTO ONUXIVOLGLY.
Arat., Phaen. 926-9:
Kod St voxto péravay 61’ dotépeg aloowoty
Tappéa, Tot &’ Bmbev pupol DoAeuxaivwvtal,
detdéy o xeivolg adthy 630V Epyopévoto
TVEDUOLTOG,
Ptol., Tetrab. 2.14.10:

ol O¢ dixdpopai xol ot Gxovtiopol TAY doTépwy el P&V &Ttd b yivovto
Ywviog, TOV &7’ éxelvng &vepov dnrodat, i 88 Ao TOV Evavtiwy, ExoTo-
otacioy TVeELU&TWY, el 88 ATO TAV TEGT&PWY, TTavTolovg Yeldvog UéXPL
Bpovtdv xol AoTPATGY Xal TOV TOLOVTWY.

The same belief lives on in many parts of modern Greece, e.g., on Lesbos,
where they say:

“Otay ybvovton T dotépla, B mép’ ayépac’.

Ever since Homer’s day Greeks have seen the rainbow as a sign of unpleasant
weather, as the following passages show!0:

[Theophr.], De Sign. 22:

Stav Tpig Yévnton, Emonpaiver: €&y te moAal Tpdeg yévwvral, onpodivet
0OwpP &mi TOAD.

Ptol. Tetrab. 2.14.11:

oi te ovvioTapevaL ot xapodg (pLdeg xewdva pév € eddiag [...] mpo-
onuoivouot.

M. Glykas, Bibl. Khron. 1, p. 58:
e0diog 8¢ oborg elye pavein (sc. lptg), yewdve [...] Eunvuoe.
Tzetz. Alleg. In 1. 1.210:

tpig &’ &x meAdyoug &vepoy Qéper i péyav Sufpov.

Homer’s choice of the epithet wopgupény bears remarkable testimony to the
accuracy of his observation: the rainbow he has in mind is one in which the

9. Krekoukias, p. 118, quoting Xetpdypagpov Axoypapixod 'Apyeiov, 11468, p. 321.
10. Cf. also Lyd. De Ost. 9; Procl. In Tetrab. 2.14; Geopon. 1.3.5; CCAG, VIII, 1.139. For
Latin references to the rainbow as a weather sign cf. Virg. G. 1.380-2 and Plin. HN. 18.353.
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dark colours, especially red, predominate, the kind of rainbow which,
according to the Suda (s.v. {ptc), precedes strong wind and rain:

THg Tpdog [...] TO TLEEOV mveLpdTwY (sc. onpavTndy): o 8& pedavifov
03GTWY.

Among the Greeks of today one still finds those for whom the rainbow serves
as a tépag yewpdvog duoboaAnéoc. The farmers of Saidon in the Mani, for
example, say that a rainbow by the sea indicates heavy rain:

Yovoovmépa (= ptg) 0Td YIS,
oU1e xatol (= YaTTl) 0TO POodEVoll.

In Iliad 10 the fearful groans of Agamemnon are said to be as frequent as the
lightning of Zeus before a deluge of rain or hail or snow or an outbreak of
war (5-10):

&g O’ 6T’ &v dotpdTTy Téotg “Hpng Hvoxduoto,

by ) TOADY SpPpov dbéopatov HE ydAalav

7] VLQETOV, OTE TEP TE YLDV ETTAAVVEY B POVPEOC,

%€ obt TroAépolo péya oo TELXESAVOTO,

¢ Tuxiv’ év othbeooty dveotevaytll’ "Ayopépve

vetdbev éx xpading, Tpopnéovto O¢ ol Qpéveg évtig.

Here again a natural phenomenon is credited with a twofold predictive
power. Lightning has always been associated with rain in the Greek popular
mind!2. We read:

[Theophr.], De Sign. 21:

\ 2z

aotparoal 6¢ €&y ye mavtaydbev yévwvtat, D8atog &v 1) dvépov onueiov.

Arat. Phaen. 933-6:

9 2

obTap 61 EE ebpoto xal €x VOTOL AOTPATYOLWY
dAlote 8’ éx Lepbpoto, xal &Alote Ttap Popéao
07 téTe TIg TEAGYEL Ew Beidle vawTihog dviip
pn v TH peEv Exn TEAayog th 8 éx Atdg BAwp.

Geopon. 1. 3.313:

gty 8¢ ot pév éx voTov, ToTE O éx Popéou T ebpov doTpaTal PEpwy-
Tat, TTpoopatéoy HTL éxetbev pev Sufpog, Evbev 8¢ &vepog emeveybfoeTat.

11. Krekoukias, p. 109.

12. For Latin references to lightning as a weather sign cf. Virg. G. 1.370-3 and Plin. HN.
18.354.

13. Despite the fact that the author of Geoponica acknowledges that he is indebted to Aratus
for 1.2-4, I quote him here, since there is not exact agreement with his source.
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The older inhabitants of Vassaras in Laconia still believe that:
“Otav ol dotpamig elvoe votepd kol PnAd, téte B PBpéEn!.

There is no explicit evidence of a popular association of lightning with hail
and snow but such an association may be implied by Pseudo-Theophrastus
and the author of Codex Laurentianus:

[Theophr.], De Sign. 43:

xol EXV AOTPUTTY AGUTION (AN EV TO DT UEVY, YELUEQLOV.

Cod. Laur. IX. 1-2:

Bpovtal xol dotpamal 60ev &y yivwvtor, éxetbey Tov yeldva dnAodoty.

The words yewpéptov (De Sign.) and yew@va (Cod. Laur.) may reasonably be
taken as denoting the combination of meteorological conditions, including
hail and snow, that characterise the Greek winter now, as it did in Homer’s
day!s.

Homer by interpreting each of these celestial phenomena as an omen both
of war and of difficult weather leads us to infer that in his day Greek weather
lore was not clearly differentiated from divination of a more general nature.
It is noteworthy that among the earliest Babylonian astrological predictions
we find some that refer to the weather, e.g.: «When Venus appears in Abu
from the first to the thirtieth day, there will be rain and the crops of the land
will prosper»!6.

We may reasonably conclude that, by its very nature as a predictive
mechanism, weather lore, in its embryonic state, was virtually inseparable
from astrology, a relationship that may have arisen in the primitive im-
agination from a belief that celestial forces control the weather, as they
control human destiny. Indeed this perceived relationship long outlived
Homer. It is acknowledged by Pindar in Paean IX, when he wonders which
one of a range of calamities, including war and ruinous weather, is portended
for Thebes by a total eclipse of the sun (13-20)17:

TIOAEOLO OE TapLa QEPELS TVOG,

) xopTod pbiow, 7 vipetod olévog
OTEPQPOTOV, §) oTdolY OOAOUEVOLY

§) tévtouv xevetorag Gy’ TTESoV,

14. Krekoukias, p. 131, quoting G. Vassarevs, MaAefd¢ 3 (1922-1923) No 29 147.

15. Hesiod, Op. 504-63, provides a memorable description of a Boeotian winter.

16. R. C. Thompson, The Reports of the Magicians and Astrologers of Nineveh and Babylon,
London 1900, p. 62.

17. Ed. B. Snell.
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n

) mayeTov yBovécg, N vétiov Bépog
0Oatt LoxGTw péov,

§) yatlov xatoxAbootoo noeig
&vBpov véov EE dpybg Yévog;

That it was a relationship easily entertained by the Greek mind and therefore
destined to remain credible over many centuries is evidenced by the fact that
in the sixth century De Ostentis of Joannes Lydus and in the still later
astrological codices omens of various kinds touching on the human condition
are interspersed with weather signs'®. While it is true that this later
amalgamation of astrology and weather lore is chiefly due to Babylonian
influence, the passages cited above from Homer make it clear that it was an
amalgamation familiar to the Greeks long before the third century B.C.,
when they probably first came into contact with Babylonian astrology!'®. One
wonders, therefore, why Theophrastus, according to Proclus (In Ti. III. 151.
1), should have been amazed at the claim of the Chaldaeans to be able to
predict from ecelstial phenomena the lives and deaths of individuals as well
as changes in the weather.

In Iliad 4 the awe inspired by the advancing squadrons of the Aiantes is
compared to that felt by a goatherd who sees a dark cloud approaching
across the sea from the west and knows that it precedes a violent storm, from

which he must protect his herd (275-279):

g 8 6T o oxoTiiig eldev vépog aindrog dvnp
EEYOUEVOY XaTd TTOVTOY DTTO Ze@bpoto iwg:

1@ Ot T’ &vevlev EdvtL peAdvtepov Nite Tiooo
@alvet 1oV xat TOVTOY, GYEL O€ TE AclAoTtor TTOAARY,
plynoev te i3y, 016 Te améog NAaoe pPHAa.

The felicity of observation underlying this comparison is convincingly proven
by Theophrastus, from whom we learn that Zé¢pupog blows with storm force
in some places (De Vent. 38: perhaps we may infer from the Homeric passage
that the coast of Asia Minor, the probable home of Homer’s goatherd, was
one of these places) and, secondly, that it is the wind that brings the greatest
clouds (De Vent. 42)%°. Since both Theophrastus (De Vent. 38) and Pseudo-

18. Cf. Lyd. De Ost. 20-7 and CCAG, VIII.1.137-40, XI1.174-83.

19. For the influence of Babylonian astrology on Greece cf. T. Barton, Ancient Astrology,
London & New York 1994, pp. 21-3.

20. Among other allusions to Homer’s Ionian environment one may mention here II. 2.144-6
and 9.4-7; cf. G. L. Huxley, «Homer’s Perception of his lonian Circumstances», Maynooth
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Aristotle (Probl. 52) say that Zépupoc is an afternoon wind of spring and late
autumn, one is tempted to assume that Homer visualises his goatherd as
making his alarming observation at this time of day and year. Especially in
late autumn the goatherd would have been alert for signs of bad weather,
signs that would warn him of winter’s approach and of the need to take his
herd to lowland pastures. One remembers the shepherds in Sophocles’
Oedipus Tyrannus, who each year at the heliacal rising?! of Arcturus in late
September brought their flocks back to winter stalls from their pastures on
Cithaeron (1138-1139)22:

Xetpdve 8’ 0N tapd T’ eig Emow’ Eyd
HAawvov 00Tdg T’ elg & Aodov otabpd.

In Greece today the direction in which clouds are seen to move still serves as
a weather sign. In Elis, for example, clouds moving northwards towards
Patras, used to be taken (and possibly still are) as a sign of rain:

IMav T obyvepa oty I[Natpa,
TTive Tl ypavil (= Téppot) yepdto?.

The Greeks who, prior to the upheaval of 1922, lived in the village of Dila in
Asia Minor, used to expect foul weather whenever they saw clouds
approaching from Mount Silata to the west:

Kottoboape tax Zikata. "A on Lidata Eotpade 7 onxwbnv provioit
(= obwvepo), vix (= O&) BpeEr.

In Iliad 5 the withdrawal of Ares to Olympus, after he had been wounded by
Diomedes, is described in the following words (864-867):

oln &’ éx vepéwv &pefevvn paiveTan dnp
xaOpotog EE avépoto duoagog Opvupévoro,
Totog Tudeidy) AtopAdet xbAxeog “"Apng
paived’ Op0D vepéeoty ibv eig 0DPavov edELY.

Review 3 (1977) 73-84. The semantic connection of Zégupog and {6¢og surely originated in the
association of this wind with gloomy weather.

21. The heliacal rising of a star is its first visible rising on the eastern horizon immediately
before sunrise.

22. Eds. H. Lloyd-Jones & L. G. Wilson.

23. Krekoukias, p. 125, quoting Nt. Psykhogios, «<Metewporoyixd "HAetdtixan, HAetaxd
18 (1959) 631.

24. Oral History Archives, Kappadokia 171 (Dila), Centre for Asia Minor Studies, Athens.
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Homer does not say explicitly how the three natural elements, 2peBevvi) &Ap,
xabpo and &vepog dvoavg, are related to one another, because he could
take it for granted that the interrelationship was known to his audience: they
believed that a dark mist following a period of heat heralded the approach of
wind. The following passage from Eustathius, referring to essentially the
same details as Homer, testifies to the existence in the twelfth century A.D.
of this piece of folk meteorology (Ad Il. et Od. 615.29)%:

‘Ommvixoe, xavpatnpig obong g NUEPAG, TEOG AVATOANV 1)
Ovoty pedaivetot 6 &rjp, AVEUOG TTPOODOXATOL.

The words of Eustathius allow us to infer that Homer’s mist (épefevwy; &tp)
appeared in the east or in the west. Failure to see that Homer’s simile was
based on a specific weather sign has led scholars to erroneous identifications
of gpePevvy &p as «a whirlwind of dust raised by the Scirocco» (Leaf), «a
thunderbolt» (Monro), «a whirlwind or tornado» (Willcock)2¢.

In Iliad 8 the watchfires of the Trojans are said to be like certain natural

phenomena that delight the heart of a shepherd (555-559)27:

¢ O’ 6T’ &v 0PV GoTpa PoEVY APl CEAT VY
Qaivet’ dptmpeméa, 6Te T ETAETO VivEUOG alifinjp-

Ex T’ EpoveV TTROOL OXOTILOL XOL TTPWOVES EXPOL

xol vamat: odpovibev 8’ &p’ Oreppdyn &ometog aibrp,

Tavta 08 T eideTal dotpa, Yéynbe 3¢ e ppéva TOWRY.

The very splendour of the scene he contemplates, a luminous landscape
beneath brightly shining moon and stars, thrills the shepherd’s heart but part
of his delight surely springs from his awareness, gained by practical
experience, that the scene betokens the continuation of fine weather.

The moon that so generously bathes the landscape in its light is surely a
full moon. A brilliant full moon has always heralded fine weather for the
Greeks, as the following passages show?8:

25. Ed. M. van der Walk.

26. W. Leaf, The lliad, 2nd edition, London 1900-1902, ad 5.865; D. B. Monro, Homer:
Iliad, Oxford 1884, ad 5.864; M. M. Willcock, The Iliad of Homer, London 1978, ad 5.864-5.

27. Lines 557-8 were omitted by Zenodotus and athetised by Aristophanes and Aristarchus,
on the grounds of being wrongly introduced from Il. 16.299-300: modern editors have accepted
them with acknowledged reluctance. Their genuineness is not decisive for my interpretation.

28. For Latin references to a clear full moon as a sign of fine weather cf. Varro ap. Plin. HN.
18.348.
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[Theophr.], De Sign. 50:
Ebdiog 6& onpeio 1éde. ANOG ey Gvidy Ao tpog xod i) XORoTiog xot pun
Exwv onpetov undév év Eautd eddiov onpaivet. ©¢ & abdtwg ogeAivn
TTOVOEANV®.
Arat. Phaen. 802:
VTN Yo xoBotph xe pdh’ eBdio TexpRpoo.
Cod. Laur. V1. 2-3:
xot Tovoénvog 3& oboo Eay xobopd poavy, eddioy onuaivet.
CCAG, VIII.139.22-3:
el poug &v TTaveeAV eDdiav onpaivet.
On the other hand, a cloudy full moon has served and continues to serve as a

sign of rain, wind or storm for the Greek weather prophet. From an
astrological text we learn:

CCAG, VIII.139.23:
peAatvopévn (sc. 7 oeARVN) v TavoeA VW, DETWONC.
This sign finds expression among the seamen of Leros today as:

“Apo TO peyYhpt elvon pt TotpAa (= tolpmia), dnAadn Exn ourpdg Borov-
pa, B onxwbf) povpTolVE?.

The Greeks who, early in the nineteenth century, lived in Bithynia, close
to Homer’s homeland, preserved the ancient belief in somewhat different
terms:

“Otav 7} oAy xahdTrTeTOoL OTTO OPiYANG, TTPOoUNVOET!L BVvEpROD.

The stars of Homer’s passage shine with a steady brightness (&ptmpenéal),
thus reassuring the shepherd that bad weather is not imminent, as it would
be, according to later Greek weather lore, if their light was dimmed?!. In the
records of Greek weather lore we repeatedly find bad weather being
predicted from the dimming of starlight. Thus Aratus tells us (Phaen. 1013,
1017-8):

29. Krekoukias, p. 113, quoting Xetpdypagov Aaoypoexod "Apxeiov, 2279, 10.

30. Krekoukias, p. 113, quoting Xetpdypapov Aaoypapixod ‘Apyxeiov, 243, 7.

31. The author’s inference that the steady brightness of the stars indicated fine weather for
the Greeks seems justified by their association of dimly shining stars with bad weather and is
explicitly supported by Virgil, who, drawing on Aratus, gives as a sign of good weather: nam
neque tum stellis acies obtunsa videtur (G. 1.395).
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rog & &otepdbev xabapdv @dog &ufrdvnTon

UNXETL ToL TOdE ofpa Yoanvaing émtxeiobw,
&AN &7t yelpua ddxeve.

In the village of Sverdia on Limnos they say:
“Otav T’ dotpa eivoe BoAd, Exet Bpoy32.

In Iliad 11 Hector, as he appears in all his glory, now here, now there,
among the Trojan ranks, is likened to a baneful star that glitters fitfully in a
cloudy sky (62-6):

olog &’ éx vepéwy &vagaivetan 0BAtog &othp
Toppaivey, Tote 8 adTic EdL vépea oxtdevta,

¢ “Extwp &’ OTE Yév T HETH TTPWTOLOL PAVECTXKEY,
dAhote & v opdTolol xeEAeDWY* T & &P X OAXRED
A’ &g te oTEPOTN TOTPOG ALdg axiytdyoto.

Evidence for identifying the star in question with Sirius, alias Orion’s Dog, is
provided by a simile in Iliad 22, describing Achilles in his flashing armour of
bronze (25-31)33.

c z

Tov & 6 Yépwv Ipiapog TpdTog 1dev opboaAyoiot,
Tappaivovd’ &g T’ dotép’ dmecaduevoy medioto,

O¢ p& T’ dTWpPnNg eloty, dpilnrot 8¢ ol adyal

poaivovtot TOANOIOL HET XOTPAOL VUXTOG GUOAYED:

6v te X0V’ "Qplwvog EmixAnoty xaAéovot.

Aopmpdtartog pev 6 Yy’ €oti, xaxodv O€ Te oo TETLUXTAL,
xof TE QEPEL TTOANOY TtLPETOV detholot BpoTtoioty.

The prepositional element in avopaivetot (11.62) may in this context have a
special significance denoting, as in the possibly analogous é&votéAAet, the
rising of the star above the horizon3. There was one particular rising of
Sirius that attracted the attention of the ancient weather prophet, i.e., its
heliacal rising at dawn, the time denoted by the phrase voxtdg &pory®, the
time of the dawn milking33. The phrase voxtog dpoAy® surely indicates that

32. Krekoukias, p. 113, quoting Xetpdypagov Aaoypagixod 'Apyeiov, 116017, 134.

33. Schol. A and B identify this star as Sirius.

34. It is probable that in the fifth century B.C. &vatéAiAewy was replaced by emtéXiew in
astronomical terminology as the verb denoting a seasonal, as distinct from a daily rising of a star:
cf. P. Cronin, op.cit., p. 315.

35. The usual meaning of the phrase voxtdg dpoiy® in Homer is not «dead of night», pace
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this is the rising which Homer has in mind. To Homer, as to Hesiod and
several Greek writers, this astronomical event proclaimed the arrival in early
August of deadly, enervating heat (pépet ToOAAOV TLPeTOV Setrotot BpoToi-
ow: 22.31)%. Rightly then does Homer, drawing on his knowledge of
weather lore, describe Sirius as o6Aog dothp (11.62) and as xoxdv ofjua
(22.30).

By describing Sirius as oBAto¢ (11.62) Homer would seem to imply that
he considered the star to be the force which was actually responsible for the
weather attendant upon its heliacal rising. His use of the verb @épet (22.31),
with x0wv "Qpiwvog as its understood subject, may be seen as renforcing this
conclusion. While it may be that this verb in this particular context is simply
a graphic poeticism, such as we find in Iliad 8.541, where a certain day is said
to «bring evil» to the Greeks, and in Odyssey 1.283, where rumour is said to
«bring news» to men, nevertheless, the fact that later writers clearly ascribe
the debilitating weather to the active agency of Sirius makes it probable that
Homer did likewise. Thus he is attributing to Sirius a certain quasi-divine
power cognate to that enjoyed by the stars in astrology. Here then we may
have further evidence that astrology and weather lore had their origin in the
same primitive level of human reasoning, as man sought to account for and
anticipate forces beyond his control3?.

In Iliad 14 Nestor, as he views with bewilderment the fleeing Greeks, is
compared to a great sea troubled by a «dumb wave» before a storm (16-22):

g &’ 61E TOPPLEY TEAXYOG EYO XOUATL XWEPE,
0006uevov Myéwy avéuwy Aauhnpd xérevbo
abTwg, 00’ Gpa e TPOXLAVIETOL OVIETEPWOE,
Tplv Tivar xexpLuévov xatafuevor Ex Adg obpov,
¢ 6 Yépwv Gppoatve Sailopevog xoté Hopov

O Bade, 7 ped’ Sutrov Yot Aavadv ToxLTWAWY,
e uet "Atpeidny Ayopéuvova, Toyuévo Aady.

The «dumb wave», which serves Homer as a sinister omen (6ooépevov) of
approaching gales, has been correctly identified by Leaf as «the groundswell

LS], s.v. Guoiyde.

36. Cf. Hes. Op. 587; Archil. fr. 107; Aesch. Ag. 967.

37. One may wonder whether the use in later Greek weather lore texts of the verb motelv as a
synonym for anpadvety, to denote the relationship of a star to the meteorological phenomenon
accompanying its rising or setting, is a continuing manifestation of the belief that the stars are
responsible for some kinds of weather: cf. E. Pfeiffer, Studien zum antiken Sternglauben
[Stoicheia, Heft I1], Leipzig 1916, p. 1.
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produced by a storm at a distance, and often followed by the storm itself»38.
What seems to have escaped the notice of scholars is the poet’s debt to
weather lore, not only for the phenomenon of the «dumb wave», but perhaps
also for his phraseology. This weather sign was probably known to Greeks of
the eighth century B.C. who lived in coastal places other than those of Ionia.
Some four centuries later it was certainly not confined to Ionian Greeks, for
we find it expressed, though in different terms, by Pseudo-Theophrastus,
Aratus and the anonymous author of Papyrus Wessely3:

De Sign. 29:
0&Aaooo oldobow [...] avepdhong.
Phaen. 909-10.
ofjpa 3¢ tot dvépoto xal oidaivovoa Baraooa yvéahw |[...]
Pap. Wess. fr. 3. ii. 2-4%;

[Bahaooa ot]dovoa evdtag ovong
[xat axtat Ppolovoat xot nyovoot
[avepoug olnuotvovot.

In 1989 an elderly lady on Paros reported it to the present author in
language remarkably reminiscent of that used by Homer:

“Orav &xet BovBo xbpa, Ttpocdoxdue xoxoxopiotl.
In the village of Vlikhos on Levkas they say:
“Apo Eyovpe povPoaltg (= PouvPov aveBoxatéBaocpa thg Baddoong), O&
Yovpe xoxoxorpiot?,
In Iliad 16 a meteorological simile is used to illustrate the delight felt by the

Greeks after Patroklos had defeated the Trojan’s attempt to burn their ships
(297-300):

g & 8T d’ OYNATG xopLETig Bpeog peydAioto

XWAOY XYYV VEQEANY OTEPOTYYEPETX ZeDG,

Ex T EQOVEY TTAOOL TXOTILOL XOL TTPWOVEG ExpOL

xal vérat, obpoavébev 8’ &p’ Oteppdyn dometog aififip.

38. Op.cit., ad 14.16.

39. For Latin references to the meteorological significance of this marine phenomenon cf.
Virg. G. 1.366-7.

40. Ed. O. Neugebauer.

41. Marouso Spanou of Paroikia was my kind informant.

42. Krekoukias, p. 138.
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As the removal of the cloud from the mountain top, with the accompanying
brightness of the atmosphere and the illumination of the landscape, symbo-
lises the sense of relief felt by the Greeks, so its presence, one may surely
infer, symbolises their anxiety. Much of the simile’s power resides in the fact
that in reality the presence of a cloud on a mountain top signified for Homer
and his audience the threat of storm, while its removal signified the removal
of that threat and the promise of fine weather. Pseudo-Theophrastus and
Aratus include cloud-capped mountain tops among their signs of wind 4:

De Sign. 34:

TPOG x0pLPTG Bpovg 6Téhey &y vepéin unxdyntal, TadTn &VEUOS TTVED-
octtol.

Phaen. 920:

) ve@éhn 6peoc uNrOveTaL €v X0pLPACLY.
For both authors cloud-free mountain tops are a sign of fine weather:

De Sign. 51:

“OAvpmog 8& xot "ABwg xal SAwg T BPM T ONUAVTIXA ETOY TAG XOPLPAG
xabopig Exwor, eddiav onpaivet.

Phaen. 988-90:

El ve pev Nepdecoa mopek bpeog ueydioto
mobuévo TelvnTat vepédn, dxpol 38 xoAdvar
ealvovtat xabopal, pdia xev 166’ deddiog eing.

There can be few villages in Greece today whose inhabitants do not predict
the weather from the cloudiness or clarity of a nearby mountain top. Thus
the inhabitants of Meganisi on Levkas observe a burden of cloud on Mount
Skaros and say:

YA P0G TAOARWUEVOG,
Bpoyn xotamaouévn*.

The author, on a recent visit to the village of Khalandriani in northern Syros,
was assured by a local man that fine weather was certain, as «n xopu@o-
Yoopuu twy Bouvey g THvou eivat xoBopd» 5.

The epithet oteponnyepéra, applied to Zeus as remover of the cloud, has

43. For Pliny, HN. 18.356, clouds signify storm.
44. Krekoukias, p. 126, quoting Xetpoypagpov Aaoypagxod "Apxeiov, 2276, 335.
45. My informant was George Printezis, an old friend.
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seemed ill-chosen to some scholars, e.g. Leaf. But apart from wishing to
avoid the intolerable combination ve@éin vepeinyepéta, Homer may have
chosen otepomnyepétar with an eye to meteorological reality, for lightning
was sometimes associated with fine weather in Greek weather lore, as the
following passage from Pseudo-Theophrastus shows (De Sign. 33):

E&v vétou mvéovrog Boppdbev dotpdmty, nadetor kv Ewbev dotpdmty

elwbe taveobon Tprtoiog, ot 3& &Ahot epntatot EBSopoiot Evvatodot, ot O&
dethwot Toyd TadovToaL.

The equation underlying the simile of Iliad 16.297-300 is that of atmo-
spheric light with human exultation. There follows almost at once another
meteorological simile, as Homer describes how shouts of terror rise from the
retreating Trojans (364-367):

&g 8 61 &’ "OAOpTToL VEQOC EpyeTan 00PavdY Elow
oibépog ex ing, 61e te Zebg Aaihamta teivy,

¢ TGV Ex VNGV Yéveto loyh te pofoc Te,

003E xoTi LOTPAY TTEPOOV TIAALY.

Here the equation, no less felicitous, is that of atmospheric gloom with
human distress. The reasons why some scholars have found this simile
unintelligible and have accordingly rejected it as spurious are, perhaps, best
expressed by Leaf and Bayfield: «The aif¥p is to Homer the bright upper air,
where no clouds are; it is wrong therefore to say that a cloud comes from this
into the obpavog or lower sky. And even apart from this the simile illustrates
nothing; why is the rout compared to a cloud except that both move?»*7. But
the physical process described by the poet, so far from being impossible, is
the normal process by which a cumulonimbus cloud settles on a mountain
top and subsequently rises tower-like towards the heavens (o0pavov ciow),
until its summit reaches the higher regions of the atmosphere (aifp). It is
altogether understandable that an observer, unacquainted with the con-
vectional laws which produce a cumulonimbus cloud, would see it as
originating partly in those higher regions and would, therefore, find the
phrase aifépog éx ding aptly descriptive of its origin. A cumulonimbus cloud
produces any one or a commbination of the following weather conditions:
hail, rain, snow, thunderstorm; Homer’s word Aothop may be taken as
embracing this meteorological variety. It is very misguided to say of this

46. W. Leaf, op.cit., ad 16.298.
47. W. Leaf & M. A. Bayfield, The Iliad of Homer, vol. I, London 1898, ad 16.364-71: they
reject the whole passage as an interpolation.
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simile that «there is no appropriateness anywhere» (Leaf and Bayfield); its
details could scarcely be more true to nature and could be described with
such fidelity only by one had himself watched the formation of a cumu-
lonimbus cloud and was certain of its inevitable meteorological import. No
more fitting commentary on the appropriateness of Homer’s imagery can be
found than the following words of Martin Nilsson, though written without
reference to the poet: «Every traveller in Greece will have noticed how the
clouds wiftly gather round the highest mountain top in the neighbourhood.
In a short time the sky is covered with clouds, the roar of the thunder is
heard and the rain pours down» 4.

As we have already noted, Olympus was part of Greek weather lore in the
fourth century B.C., indicating fine weather when cloud-free (De Sign. 51,
quoted above). Conversely, as we learn from Pseudo-Theophrastus, its cloud-
capped summit announced the approach of bad weather (De Sign. 43):

"ABwg ot "OAvptog xai 6Awg 0péwy xopupal xatexduevat DTTO VEQEADY
XEWEPLOV.

There is no reason why we ought not to infer from the Homeric passage that
already in the eighth century B.C. it was regarded by the Greeks as meteoro-
logically prophetic. We need not suppose that Homer himself ever saw it
cloud-capped; he may well have learned of its role in weather lore from
Ionian seamen who must often have seen it on their voyages and perhaps
used it as a weather guide.

Olympus and Athos belonged to a group of mountains which collectively
were known to Pseudo-Theophrastus and doubtless also to other Greeks as
T 8p7n T& onpavtixd (De Sign. 51, quoted above), because they were rec-
ognised as providing phenomena by which weather change could be pre-
dicted®. A few generations after Homer, the lyric poet, Archilochus, alle-
gorically expressing his foreboding of approaching war, mentions such a
prophetic mountain (Fr. 56, Diehl)°:

48. A History of Greek Religion, Oxford 1925, p. 113. M. M. Willcock, A Companion to the
Iliad, Chicago & London 1976, ad 16.364-5, recognises the végog as a cumulonimbus cloud.

49. There are several examples of such mountains in Greece today, e.g. Drapano in Crete,
Skaros in Levkas, Touri in Castellorizo: cf. Krekoukias, p. 126. They are to be found too in
places other than Greece: England has Bredon in Worcestershire, Italy Mount Cavo in Lazio,
South Africa Table Mountain near Capetown. Known to the author is Cnoc Firinne near
Limerick in Ireland; its name, meaning «Hill of Truth», i.e. hill that truthfully predicts the
weather, is analogous to the Greek generic term t& 8pn & onpoavtixé.

50. The controversy concerning the identy of this mountain need not be discussed here: cf.
C. M. Bowra, Classical Review 54 (1940) No. 3 (Old Series) 127-129; D’Arcy W. Thompson,
Classical Review 55 (1941) No. 2 (Old Series) 67; F. H. Sandbach, Classical Review 56 (1942)
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Maby’ 6pa Babdg yop #0n xduaoty Tapdooeton
mévToc, dupt & dxpo I'vpéwv dpbov iotatot vépog,
oo Yetuidvog: xuybvet &’ EE delmting ofoc.

Ionian Ida may well have belonged to this group of mountains which were
popularly credited with special meteorological significance. To Homer, at
any rate, it foretold a thunderstorm when its summit was shrouded in cloud,
as we see from Iliad 17.593-6:

xo 167 dpo Kpovidng EAet’ aiyido Buocoavéeocoay
poppopény, “Idnv 88 xatix vepéeaot x&AvPey,
dotpadog Ot udAo HeYd’ Extume, v O Etivake,
vixny 8¢ Tpeoot didov, EpbPnoe 3 "Axatoic.

When the mythic detail, the divine intervention, is removed, what we are left
with is a piece of genuine weather wisdom, probably based on the personal
experience of the poet.

Although close observation of weather conditions is evidenced in the
Odyssey by a number of aptly chosen epithets, metaphors and similes and by
a graphic description of a winter scene in the Troad (14.475-7), the poet
reveals no debts to weather lore5!. This cannot be taken as proof either that
he was not acquainted with such lore or that he is to be distinguished from
the weather-wise poet of the Iliad. It is hardly credible that a poet, who was
so close to the common folk as to draw much of his subject matter from their
tales, knew nothing of their beliefs about weather changes?. The influence of
weather lore on the poet of the Iliad is discernible almost solely in his similes
(the single exception being 17.593-6): if he also composed the Odyssey, the
very fact that this poem has about one third of the number of similes found
in the Iliad may explain its lack of traces of weather lore.

It is impossible to say which, if any, of the weather signs, detectable in the
similes of the Iliad, had been introduced into the epic tradition by earlier oral
poets and inherited from them by Homer and which, if any, he himself
adopted from contemporary weather lore. Later Greek weather lore employs
as predictive media various phenomena provided by the heavens, the sea,
animals, birds, plants and domestic life. While all of these sources of popular

No. 2 (Old Series) 63-65. Archilochus’ use of storm as a metaphor for war reminds us that
Homer had said that a rainbow heralds either storm or war (. 17.547-9).

51. Epithet: 24.253, 458; metaphor: 4.180, 22.88, 24.315; simile: 5.328, 19.205.

52. One may mention Circe and the Sirens as examples of themes derived from folklore.

53. For the difference between the two epics in frequency of similes cf. W. C. Scott, The Oral
Nature of the Homeric Simile, Leiden 1974, p. 120.
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weather wisdom feature as the themes of Homeric similes, it is noteworthy
that all the weather signs, to which allusion is made in the Iliad, with the
exception of the xbpo xwedv (14.16), are based on celestial phenomena:
shooting star (4.75-84), cloud from the sea (4.275-9), mist after heat (5.864-
7), bright stars and moon (8.555-9), lightning (10.5-8), Sirius (11.62-6,
22.25-31), cloud on a mountain (16.297-300), cumulonimbus cloud on
Olympus (16.364-7), rainbow (17.547-9) and cloud on Ida (17.593-6)54. It
seems probable that when the Greeks first attempted to predict changes in
the weather, they directed their attention to phenomena of the sky rather
than of the earth: they would have been naturally led to do so by their
awareness that the weather in its varied manifestations had its origin in the
sky. As their experience of seafaring and agriculture developed over many
centuries and with it inevitably a vital need to predict accurately, they would
have come to attach meteorological significance to a variety of marine and
terrestrial phenomena, so that by the end of the fourth century B.C. more
than one half of the corpus of Greek weather lore was constituted of signs
based on phenomena other than celestial’s. However, the Homeric evidence
suggests that in the eighth century B.C. the Greeks looked mainly to the sky
for their weather wisdom.

An important characteristic of a Homeric simile is the appropriateness of
the comparison, its Vergleichungspunkt. This paper will have achieved its
objective, if it has shed new light on the Vergleichungspunkt of the similes it
has discussed, by showing how they sprang from a treasury of weather lore
familiar to Homer’s fellowmen, not only in Ionia but also in other parts of
the Greek world, a treasury destined to grow with the passing of the
centuries and to survive, in part at least, even to our own time: they testify to
the poet’s affinity with the farmers, shepherds and seamen of his day, among
whom Greek weather lore developed, and to his own talents as an observer
of his natural environment.

National University of Ireland, Cork PATRICK CRONIN

54. Some examples of simile themes in the Iliad other than celestial and marine are: 11.292
(hunting dogs), 9.223 (bird), 12.132 (tree), 4.130 (domestic life).

55. The De Signis of Pseudo-Theophrastus has a total of 292 signs, of which 156 (= 53.4%)
are non-celestial: cf. Cronin, op.cit., p. 338-341 (Tables 1-4).



