XYMMIKTA

OI MILESIAE TOY SISENNA XTON ITPIZKIANO;
ENA NEO ITIOANO AIMTOXITAIMA

O Lucius Cornelius Sisenna,! pwuaiog TOATIKOC AL LOTOPLOYPEPOS TOL
Lov ot . X., petéppoaoe N dtaoxedooe Tig Milesiae, Tig oToleg elye ovyxe-
VTPWOEL 7 [Owg ElYE ETVONROEL Eval awva vwpitepo o Aptoteidng MulA-
010¢? pe v ovopooio MiAnotaxa.? Aev €yovv owbel dpwg odte ot Milesiae
Tov Sisenna, extg ATl EAGYLOTO ATOOTTAGUATO — GUVOALXE EEAVTOL OXTW
povo Aékelg — obte T MiAnotaxa tou Aptoteidn, extdg and 1 AéEn
dcpunotrg. Eniong dyvwotn mapapéver xat n apyaio (LAnoony] tapd-
doon ue Tig avblevtinég whnotonés totopieg.

Me avtég tig mpovTobéoeig emtyepodue va Topovatdoovpe €3¢ évo
véo amdomaoua twv Milesiae tou Sisenna, To omoio owletal 6TOV Aativo
yoaupatikd INotoxiavo (Tédn tov Sov - apyn Tov 6ov at. k.X.) xow 1 Lyt
onuepao €peuva 8y To €YEL CLOYETIOEL e TN WAnotoxy Topddoor. Ta
GAloe MO YVwoTd amoondopata Twv Milesiae mpoépyovtal and To
déxato TelTo BiBAio Tov £pyou xow oHLOVTHL OTOV AATIVO YOOUUOTIRG TG
votepng apyodTTag PAGPo Lwolinatpo Xapicto.*

To ambéonacpo touv Sisenna mov mwapobéter o Tploxtavig €xel wg

1. BA. petokd dhhwyv L. Pepe, «Lucio di Patrae o Aristide-Sisenna?», GIF (1963) 111-142- P-
Frassinetti, «Sisenna ¢ la guerra sociale», Athenaeum 50 (1972) 78-113- E. Rawson, «Cornelius
Sisenna and the Early First Century B.C.», CQ 29 (1979) 327-346- Niese, «L.. Cornelius
Sisenna», RE 4 (1900) ot. 1512-1513.

2. Bh. o O. Jahn, «Aristides», RbM N. F. 9 (1854) 628-629- O. Rossbach, «Aristeides», RE
11" (1895) o7. 897- W. Schmid, «Aristeides», RE 11 (1895) a. 886 (xp. 23)- H. Lucas, «Zu den
Milesiaka des Aristeides», Philologus 51 (1907) 15-36- ]. Werner, «Aristeides», Kleine Pauly 1,
Leipzig (1964) ot. 557 (ap. 2).

3. Znuewdvoope 6Tt oL apyaiot pe tov 6po Midnotaxa ) Milesiae evvooboay, arn’ 6,1t
UTTOPODULE VOt ELXATOVUE XTIO GAAES TINYES, eXElvar ToL TECOYPAPNLOTO TTOL ATTOTEAOBVTOY
OO UKPEG LOTOPLES X0l VOLBERES, LE EVTOVO YPWUX XL CUVELINTA HWUXOTPOYIRG YOPAXTH -
pa, 0Twg to BAErovpe otig lotopics Touv Canterbury Tov Chaucer, oto Aexarjuspo tou Boxd-
%o xon 6to Ertanuepo tmg Marguerite de Navarre.

4. Ba. H. Keil, Grammatici Latini (GL) [, Aupio 1855 (avat. Hildesheim 1961), oo. 194, 4,
8; 196, 1, 145 199, 29; 200, 20; 207, 3; 208, 4; 209, 7; 223, 14.



122 EaAnvixa 55.1 (2005)

eknc:’ Sisenna: vitam cum dolore et insigni cruciatu carnificatus amisit, 3nA.
«o Sisenna avopépet 6Tt xdmotog éxooe ™ (w1 Tov aTd PacavioTRple ue
(ppryTodg) mévoug xor affaoToyTa LapTiptor. O YPappoTivdg dev avoupé-
PEL PNT& TO €pY0 TOL Sisenna art’ 6ToL avTAel To Topdbepa, xo éToL ATay
TOAD LOWXKG N TTPONYOLUEYY, Epeuva VoL TO evTdEet, wg afféBoto andomoa-
opa, ot Incerta ex Historiis Tou Sisenna.® To mtapdbespa dpwe propel vo
ovnxet ot Milesiae, yiatl T060 1 YAWGoa 660 ®ow T0 TEPLEYOUEVO TOD
TIOPATIEUTIOVY, OTIWE POLVETOL, TTOY AVAAAPEO XOL EVTPATIENO XOOUO TwWV
WANOLOX®Y LoTOPLWY. O eEETROOVUE OTY] CLVEYELX TY] LOPYY] XAL TO
TEPLEYOUEVO TOL Tropabépuatog Yo v dodpe ov Uropel voo bTooTNELYTEL
utor TéTota Béom.

H épevva meifler 41t dheg oyedov oL AZEELC o OL EXPEATELS TOL TTOLPOL-
Béuatog Tov Sisenna otov Tptoxtavd, yweic vo elvat YopaxTnELOTIXES TOL
Aoitxod Adyou, yprnoluoroodvtal otov sermo cotidianus Aaixav yopo-
XTAPWY OE AOYOTEXVIUA EQYR, TG OTOLX GLUVBEOVTOL UE (L YVAOLL AOTXY]
TPOPOPIXY] Tapadoo], omtwe to wwbiotdpnuo (Metpwviog, AToLAALOC),
™y xepwdio (IMTAadtog, Tepévtiog) ™ adtipa (Opdtiog, Novfevding,
Maoptiding, T1époiog) xat toug pbbloug (Paidpoc). AEle: eriong va emion-
poavbel n amhoixdTnTa, N APEAEL XL 1 YYNOLOTNTO TTOL oVaSHOVTOL 0Tt
™Y QVEAVGT] TNG LOPENG TOL ATOCTTIATUATOS XOL AVAQEPOVTOLL GTNY ToL-
pousio pog oetpdg AEEEWY xow exppdoswy tou xalnuepvod AcEiioyiov,
t0 omolo Bupilel xdmote T Aaixny Ypoupr Tov Maxpuyidvwn.® Thwoowy
WrantepdtnTon Tou Topalbépatog amotedel  petoyy carnificatus.’

OL emonudvoetg owtég cuvdLALOVTOL PE TO TEPLEXOUEVO TOD QO
Bépatog, oL LTOBAAAEL TNV 18EQ pLag PLANOLOKAG OLPTYNONG OTNY OToloL
xé&motog eiye Babutaio, poptupéd (otawpwd) Bdvato. H otadpwon wg
TOWN NTOY Yoty xot Stodedouévy 0Tov apyaio x06ouo kol «owg avd-
YETOUL GTNY YOO TLUDEIC XATE TNV OTTOI XPEULOVOAY TOV EVOY0 OTT0 X -
moto 3€v8po».!" Eivar emtiong yvwotd 6t ow Popaiol epdpuoloy tny movn
TOU GTOVEWOL BOVATOL OTIG XATWOTEPES xOVwVIKEC TdEELS, oTOULC humi-

5. BA
6. BX. H. Peter, HRR, t. I, 1914 (avat. Xtoutydpodn 21967), o. 296, op. 138.
7. L. Callebat, Sermo Cotidianus dans les Metamorphoses d’Apulée, Caen 1968, 0. 548 ».ct.

8. BA. A. N. lMaroxwotag (utyp.), Zrpatnyos Maxpvytavvy, Opduatoa xor Oduato,
Atva, MIET, 21985, 0o. 113, 153.

9. Y1 petayevéotepyn Aoyoteyvia v HETOYN carnificatus amovtéd povo otov Tert. nat. 1, 2
ceteros ad hoc tenditis et carnificatis, ut negent quod esse dicuntur. IMpB. o Liv. 24, 15, 5
vulnerari hostem, carnificari iacentes. To enifieto carnifex armavtéd otic Metauoppdostc tov
Amovinou, 9, 1, 1; 10, 8, 8; 3, 1, 8.

10. BA. ®. K. TMoAvpepéxng, Decimi Magni Ausonii «Cupido Cruciatus», 818, Sxtp., lody-
vwa 1993, 66. 91, 93, 94, dmou ddkeg Tnyée xon BrfBhioypopior.
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liores, xvpiwe oc 3ovAOLE, oE ®OWOVG eYxANUaTies xat Anatés. To atoueio
aLTO EVLOYVEL TY] WANCLOXY] XOTOYWYY] TOU ATOCTXOUXTOS TOV EQWUY]-
VEDOLUE, YIOLTL Ol HPWEG TV PANCLOXWY LOTOPLDY TIPOEPYOVTAY XAUTR UK~
VOV ATEO TOL XKOTWTEPR XOWWVLXE oTpwpate. [Tpayuatt, To Teptaiiov
YEVEDTTC xaL NULOVPYING TWV OPYAIWY UANCLAXOY LETOPLWY avalnTeiTot
OTO TATEVAS XOTOUYWYNG XL YOUNAOD HOPPWTIXOD ETUTEDIOD KOVWVIXE
OTPWPATO, TTOL YYOEWOY TR TOAD XOAG AoIXEG aQNYAOELS, TTOLXIAOL
TLEPLEYORLEVOL, «YOVIPOXOUUEWNS» atolnTixng xow nbune, Teptyvuéveg pe
Vol OTEPLO OTPWUO PECALTUOV. !

O «évog»,  «Blo xat tor LopTipLe, OTWE TEPLYPAPOVTHL OTO KTO-
omaopo Tou Sisenna otov [Npoxtavd, dev elvat otolyelo dyvwoTtor 6T0
YWEO TNG ptAnolaxng mapadoons. T mopdderypa, Houilovpe and tig
MeTopopedoetc Tov ATOLATILOL TN WANCLOXT, AYAYNOT TNG <OXANENG XL
amavbpwnng xaxomoinong Tov oxA&fovr, OTWG eToONG xAL TNV TEOYIXY
WANOLOXY] a@AYNom Tov TPOToL «eEdvTwong Tou “Aodxtov” xot ™ Xa&-
pne».'2 OL 300 agnyhosig amoteAody wla tOITEEY) ExQEoor NG avbpw-
VNG OXANEOTNTOG, TOL IXOVOTOLOVOE, UETOED GAA®Y, TOV TPWTOYOVO
7680 yio exdixnon. Topdiinko To (Bto andéoTacua Tov Sisenna eppavilet
OROLOTNTEG [HE TNY TOOLYVWOTY WANTLOXY toToplor TG «XNpag omd Ny
‘Epecor,'? mou o Aativog pubiotoproypdpog Ietpiviog eynifutioe ato
Zoatopwo tou. ESo 1 oepvy) patpéva Egxvé yoryopa tov oefaocpd xot
AOTTN TN Yra Tov vexpd obluY6 TNg, ToPadiBETHL EVXOAN OTNY YXAUALL
TOU OTEATIWTY TTOV EUAAYE TTAGL GTO QPEGHO UVIHO TOL AVTPX TNG TX
CWOUNTO TWY OTALPWUEVWY ANoTWY, oL oTolot elyay teppatiost T {wy
TOUG TLAVL OTO GTOVPG" TEAXA dev BLOTALEL VO OTHVPWOEL TO TTTWUA TOU
Gvtpo TS TEOXEWEVOL v owoeL T LN Tov gpaoth ™. To potifo g
oTAVPWONG ELPOVILETAL XOL O TUPOAAAYES TNG THPATIAVE ANOLOXNG
LOTOPIG, OTIWE BTNV APNYNON TNE «OUTAPNYOPNTNG YNEAS» oTov DPaidpo
(Phaedr. App. 13, 4, 26 interea fanum qui compilarant lovis cruci suffixi
luerunt poenas numini, xot desideratum est corpus ex una cruce) xow oTnv
a@Aynon twv Romuli (59, 10 Thi: subtrahitur ille, qui in cruce pendebat).
To (dto potifo cppaviletar xar o GANES UANOLOXES PNYNOELS, OTIWG
oty apAYNon g «[Tawiivag» mou evowpdtwoe o PAdProg ldonmog oto
gpyo tov Tovdaixyn Apyatoloyia, WS TERYUXTIXG TTEPLOTATIXO UE EVTOVO

11. BA., 7.%., E. Auerbach (ut@p. W. R. Trask), Mimesis. The Representation of Reality in
Western Literature, Princeton, N. . 1968, oo. 24 ».c.

12. BA. A. Aiodudtng (eto.-emy.), AovAriog, O ypvoog yadapos 7% ot Metapopdoets,
AbAva 1982 [n utep. arotehel avot. ard ™y éxd. «pappdtwvs AeEavdpeing, 1927], BiA.
IV, xe. 31-32, 00. 156-157.

13. Sat. 110, 8-113.
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TO OTOLYED TNG ATATNG, N ATOXGALYY NG oTolog 0dNYEL TOV ALTOXPH-
topa Ti3éplo va Statdet ) otadpwon Twy evoywv: xai 6 TiBéptoc pabn-
oews axptods adT) yevousvng éEetdost TV icpéwv Exeivoug Te dveaTo-
pwoev.!* Anavtd entiong xaw oy Ttepittwon g Kove, mouv epwtedtnxe
Tov APpoxdun xau oxétwoe tov obluy6 g Apako, 6To cuVTETUNUEVOD
epeotoxd pubotépnua Tov Zevopwvta tov E@éotov "Avleia xar "APpo-
x0ung, 6TOL: 0 dpYwy Tig AlyvrTov uallov t& xati tov "Apatov, ueta-
Teupauevoc aveatabpwoe v Kovdd.

H opototnta tou mepeyouévou tov mapabépatoc Tov Sisenna otov
[Mploxtavd pe tig mapamdvew WANGLaxés apnyfoetg, Aaixig (xon xdmote
TOPOAOYOTEYVLXNG) TPOEAELONG Elvat PaveEER. AV 1 emLYElENUATONOYIX
pog evotabel, Sievpvvetar TapdAnio xat 1 Bepatiny Twv Milesiae tou
Sisenna ytati | TpoYevéoTeEN £peuva TEpLopioTNXE vou delfet pbvo To gpw-
TXO TIEPLEYOUEVO TV FEXA YVWOTWY ATOCTOCUATWY TOL £0YOD, GLEEL-
AVOVOVTOG £TOL TO EBPOG XoL TV TowtAio (varietas) twv Milesiae oG o
OAOXANENG NG WANOLUXNG TPEB0oTNG, TOG0 0T0 BPOS GGO KoL GTO TENLE-
XOHeEVO ™G.!> Tuvenkg, To véo andomacpa Ho ovpfBdier oty Tpowbnon
™G €pELVOG TNG UANTLOXNG TTXPAB0GYG XarL EVPVTEPE TOL AGIXOD CLPNYN-
poTixod Adyou. o

MArwg Ba mpémer emopévng N épevva vo avaewprioet Ty évtakn Tov
VEOu amoondouatog otig Historiae Tov Sisenna xaw vo To ovpmeptAdfet
670 £pY0 TOL Milesiae;

[Mavemiomuo lwavvivwy AIl'AH ZIOYTH

14. 12, Tovd. Apy. 18, 79.

15. MNapanéunovue evdemting otny mpdopatn dS. datp. Tou I N. dapaxhod, Apyaiec
Mitnowaxés lotopies, lwavviva 2003, go. 109-138. O cuyyp. mapébeoe, petéppacs xot
OYONOOE TO FéX0 ATOCTIROUOTO OTTO T1 ATWIXH PETEPEOOT N Staxoxeuh] Twv Milesiae toun
Sisenna xaw TEPQL AT TO YYWOTG GLOYETIOS TGOV V0 AMOCTAGUATOY PE ESEPLOL Gt TO
emeto680 Tou LELYXPWUATOG dvou-xuplag 0T Aovxada mpooTainoe va cuvdéoer Ta
UTTOAOLTIOL UE EQWTIXG XEUEVOL TNG QPYOLOTNTOG.

16. Ovpilovpe ot o E. Audixog, «[layxooponoinon xaw Aoixdg moktiopdc otov 210 o,
otov T. Ontela (TuNTd a@épwua Yix Tov xonynth M. T. Mepooadn), emy. M. AleEuadre,
AbAva 2002, 0. 119, pedetd 1 Suvatdtnta emavadpaotnplomonong t™g oYéong Tov TEO-
POPOD TOMTIOUOV e Tor (0 TNg Adixng opNYNUATOAOYIOG XL ONUELDVEL: «To £i3N TN
AoxNg ToEAS00MG X0l TV SVTPATEALY Snynoewy [...] amotehoby gy Suvapet otoeio
AGiOTNTOG TIOL PTTOPOVY Vax eRBOALETODY Tov 210 oudva XaL T GHYXPOVY SENYNUATOROYIx
mov Ba Slopopenlsl amd 1o véo texvoroyind TeptBdArovy.
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FURTHER THOUGHTS
ON MENANDRI SENTENTIAE

While my recent commentary on Menandri Sententiae' was in the press, I
changed my mind over several points, or came accross important new
material. The following notes are intended as supplements and/or corrections
to my commentary and, secondarily, to my paper «Notes on Menandri
Sententiae».> They have been designed to be read in isolation, although
readers may find it useful to consult the fuller notes in the relevant passages
of my commentary. Numbered references are to individual sententiae
(following my numeration, not Jaekel’s), unless they are preceded by «p.» or
«pp-», in which case references are to page numbers.

In this article, as in my commentary, I have profited from the polymathy
and acumen of Professor Stavros Titsiridis (Patras), to whom I extend my
warmest thanks. No attempt has been made to take account of the many
valuable suggestions made by reviewers of my book, especially A. Petrides,
The Bryn Mawr Classical Review 2003.04.11, and F. Garcia Romero,
Cuadernos de Filologia Cldsica 13 (2003) 329-34. It is hoped that these will
be incorporated, where applicable, into a second edition of the book.
Meanwhile, I hope that these notes will not only be helpful to those using the
Greek edition of my commentary, but that they will also provoke further
contributions on the subject from other scholars active in the field.

28. 'Avdpog Sixaiov xapmOg 0bx ATGAALTAL.

For the idea that the righteous are rewarded with fertility I cited Hes. Op.
225-37 (with West’s commentary ad 225-47) and quoted Hes. Op. 282-85,
where it specified that the &vip ebopxog is blessed with outstanding
offspring (&vdpog & eddpxrov yeven petdomobev dpeivwv). T should have
added - the more so since it is not mentioned by West — that Plato (Resp.
363d), probably echoing Hesiod, mentions «poets» who naidac ... maidwy
ool xol YEvog xatémiabey Aeimeobat o0 6oiov ol edGPErOL.

48. Al & éAmtideg Booxovot ToOS xevovc Bpotov.

Aside from Sophocles TrGF 948 éirtic yop 7 Béoxovoa Tobg moAAoLE
Bpotdv (cf. also Appendix 1, 12, p. 124 Jaekel), which I cited in my com-
mentary, cf. also E. Ba. 617 éirniow & éPdoxero, said of Pentheus’ vain
hopes of capturing Dionysus.

1. Mevavdpou I'vouow Movéotiyou: Eicaywy?), uetappaoy, onuewsoets [Buiobnxn "Ap-
yolwv Loyypaéwy, 32] Abiva, Ltiypy, 2002.
2. C&M 53 (2002) 197-214.
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76. "Amaou(v) nuiv 7 ovveidnoig bedc.

While the word ovveidnotg is unattested in pre-Hellenistic literature,
«conscience» as a concept may have begun to develop in late 5th century (see
in particular K.J. Dover, Greek Popular Morality in the Time of Plato and
Aristotle [Oxford 1974; corr. repr. Indianapolis 1994], pp. 220-3, for pri-
mary literature and discussion). In a famous passage from Euripides’ Orestes
(408 BC), Orestes points out that he is being wasted by the «awareness of
having committed evil deeds»: 7 ovveotg, Tt ovvorda deiv’ elpyaouévog
(396; see further Willink ad loc., and West ad loc., both with further bibli-
ography on the subject). In Andromache 802ff. Hermione is devastated by
her awareness of the gravity of her criminal intent: ocuwvoix 6 &pa | olov 3é-
dpaxey Epyov ... xathovely Béret (805-807). Antiphon, in his speech On the
Murder of Herodes (5), delivered probably between 420 and 415 BC, has an
extremely interesting passage (93) regarding the respective psychological
effects of both a clear and a guilty conscience; but even there, 10 EvvetSévou
means simply «awareness of culpability» rather than indicating a closeness to
the later concept of cuvveidnoig as an internalized mechanism of moral
control: v Y&p @ TOW00TY 10N xal TO odpo AmelpnxOg N Yoy cvveEg-
owoey, eféhovon Toahotmtwpely dwx TO wy) Evverdévar éavty). ¢ 8& Evver-
d67TL T00TO AHTO TP TOV TOAEULOY EOTLY" ETL YOO X0t TOD GHOUATOC toybO-
v10g N PN TPOATOAELTEL, NYOLUEVN THY TYWEiY Ol Axely TadTNY THV
aoefBnuatwy. See the important discussion by V. A. Rodgers, «Zdveoic and
the Expression of Conscience», GRBS 10 (1969) 241-54 (here 249), who is
generally reluctant to acknowledge even a nascent concept of «moral con-
science» in the late Sth century (not even in the Orestes passage discussed
above). Of interest are also the comments of R. Parker, Miasma: Pollution
and Purification in Early Greek Religion, Oxford 1983, pp. 252-54, who
offers the useful cavear that the anxiety associated with committing a
religious or moral offence — an anxiety often expressed in the word group
surrounding évBoutog — is not identical with pangs of conscience: «whereas
conscience is guilt over bad actions, regardless of consequences, an enthu-
mion is the anxious anticipation of evil as a result not merely of an act but
even of an occurence, such as a bad omen. But though not confined to the
moral sphere, the word could certainly be used in connection with the
expectation of evil in consequence of evil deeds» (op.cit., p. 253). Cf. again
V. A. Rodgers, op.cit., p. 252, who insists again that words like ouyytyve-
OXELY TL EXVTH, CLVELGEVOL Tt EAVTH, OLVELBNOLG, CUVEDLS, GUvvoLa, EvOD-
uog etc. signify «awareness of culpability» or «scrupulous fear» rather than
«moral guilt» or «a moral sense of right and wrongy, i.e. «those meanings that
have to do with a personally accepted code of behaviour». Cf. also E. R.



Eoppueta 127

Dodds, The Greeks and the Irrational, Berkeley - Los Angeles - London 1951,
pp. 36-37.

77. AvOuaAor TAQOTIYYES ROTATOU TUXNG.
For the idea of the changeability of fortune cf. also Euripides fr. 301
Kannicht (Bellerophontes):
0pdg & &éhmtoug (Nauck: dérmtwy codd.) popivy dvaotpopdc:
ToOAAOL pév oidpo Sépuyov Bokdaotov,
TOAAOL OE AGYY LG oAUy dpeivoveg (apetvovwy Grotius)
Aoooug yeydteg xpetooov’ (Gesner: xpetooov codd.) nAbov &g toymy.

81. ‘AmRAley 008cic TV BpoTtdy TAODTOV PEQWV.

For the (still proverbial) idea that accumulation of money is futile, because
«you can’t take it with you», see Solon 24.7-8 West: t&x y&p mepudolo
mévTo | xeRuat Exwv obdelg Epyetal eig "Aidew; cf. also Theogn. 1187
obtig &mowva dtdolg Bévatov @ivyor. For further parallels from Hebrew and
Egyptian literature see M. L. West, The East Face of Helicon: West Asiatic
Elements in Greek Poetry and Myth, Oxford 1997, p. 512.

86. Axun) o ovvoroy 0bdEv dvloug Siapépet.

The idea that youth (éxp#) is as fragile and short-lived as a flower is also
suggested, in a visually captivating manner, in a drawing by the Dutch
engraver and painter Hendrick Goltzius (1558-1617), titled «Youth with a
Skull and a Tulip» and dated 1614 (now in the Pierpont Morgan Library,
New York, accession no. IIl, 145). The drawing, in fine pen and brown ink
on paper, depicts a young man holding a human skull in his left hand and a
very long-stemmed tulip in his right hand. The bottom end of the tulip’s
stalk, which the youth holds as one might hold a feather pen, barely touches
the skull’s top. Behind the youth, at right centre, a book is depicted, bearing
the following inscription on its spine: QVIS EVADET | NEMO («Who will
escape [sc. death]? No one.») On flowers as a symbol of youth one may also
consult with profit J. C. B. Petropoulos, Eroticism in Ancient and Medieval
Greek Poetry, London 2003, pp. 62-63 and 166 n. 12.

97. Biov mopifov mavrobey ARy éx xaxov.

414. Képdn movnpa {nuiay dei pépet.
I should have cited here Solon’s famous condemnation of wealth unjustly
acquired (Solon 13. 7ff. West):
xonraTo 8 pelpw pEY Exety, adixwe Ot Temdobol
oOx EBEAw" ThvTwe & Dotepov NAbE Sixn.
tAoDTOVY & OV pev dkot Deol, Topayiyvetor avdpl
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gumnedog éx vedtov mubuévog &g xopuERy:

0v & &vdpec tudoty 6@ HBpLog, 0d xaTH xdopOV
EpxeTan, OAN adixotg Epyuoot metBpevog

oV ébéhwy Emetan, Taxéwg & avapioyeTon &N xTA.

104. Bpotoig arnaot xatbaveiv épeileTat.

For death as a debt owed to nature cf. Suda x 461 (IV.461.19-21 Adler)
= L. Bachmann, Anecdota Graeca 1, Leipzig 1828, 416.25 ypethv- ipop-
uévoyv, téhog {wig; in the Suda, this is accompanied by a quotation of Aclian
fr. 185 Hercher émel 8¢ &g yRpag doixeto, 10 0OV TH TETMPWUEVY LMY
eEéTioe ®TA.

106. BAdmtet tov dgvdpo Ouudc eic dpyny meowy.

It had escaped me that the gnémé contains a variation of the second
hemistich of E. Or. 696 6tav yip 7B& dfuoc cic dpyny meowyv, where
actually Nauck (on the basis of this monostichos?) conjectured Boudcg for
dnuoc. Remarkably, Bupde resurfaces in a variant of the same Orestes line
transmitted in Stobaeus 4.5.14 (IV.200.7 Hense): 6tav yop 6pyT dAuoc eic
Bopov méom. It may be, then, that mon. 106 preserves, in reading Bopdc, a
variant of Or. 696, which has otherwise left traces only in Stobaeus. The
variation may have been facilitated by the near-homonymy, in later Greek, of
dfuog (dimos) and Bupde (Vimds).

133. Tvvaudl maoaig xéouov 9 oryy) eEpet.

On women’s (often enforced) exclusion from speaking in public, and on
the political implications of women’s verbal submission, see also L. McClure,
Spoken Like a Women: Speech and Gender in Athenian Drama, Princeton
1999, pp. 19-24. McClure (op.cit., 20 n. 71) also gives further Greek, Latin
and New Testament parallels for this idea: Aristot. Pol. 1260a30-31,
1277b20-23; Plaut. Aulul. 123-126; Rud. 1114 eo tacent, quia ttacita bonast
muliert semper quam loquens; 1 Tim. 2:11-12: yovn év Nouvyix povbavétw
év mboy Omotoyf)- Sddoxety 8¢ yuvouxi odx EmiTPEénw, 00dE adbevTeiy
av3pog, AN elvar év fiouyie. We may also add Heliodorus, Aethiopica
1.21.3: mpémewy yap olpow yovoixi pu&v olyny avdpl & amoxpLow év
avopaoty.

153. I'apog yop avbpamoiow edxtaioy xaxov.

For the idea of marriage as an evil let the brief discussion in my note ad
loc. suffice; for the wedding as something to be wished for (edxtaiov) cf.
Chariton, Callirh. 1.1.14 (Callirhoe’s nurse to Callirhoe): téxvov [...] da-
ViOTOOO0, TAPESTL YOP N EOXTALOTATY ROy Tulv Nuépa: ¥ TOAC ot
VORLQOYWYEL
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168. Aixouoc eivar udArov 7 Soxsiv OéAe.

Against the lectio tradita Sixarog eivor padrov 3} ypnotog 0ére I argued
both in my commentary (pp. 302-303) and in C&M 53 (2002) 201 that
xpnotéc was originally a pedantic gloss on dixotog, which subsequently
insinuated itself into the text. As a parallel to the phenomenon of a gloss,
even a rudimentary one, ousting the original reading I cited mon. 668, where
the nonsensical lectio tradita mhévouot 110 (Rv mwag droweiton Blog evidently
came about when 16 (fyv, originally a pedantic gloss on Biog, infiltrated the
text. For more such instances cf. e.g. Aeschylus, Eumenides 457 £Ebv ¢ ob
tTpoiavt &rolw Taiov méAy (where Tpotav obviously started life as a gloss
on ‘Thtov), 685 wdyov & "Apeiov 16T, "Aualévev Edpav (where "Apetov
can be but a gloss, because it is not until I. 690 that the name of the
Areopagus is mentioned along with the aition for its naming); cf. also Solon
fr. 1.2 West xéopov éméwy TodNy vt dyopfic HBéuevog (where w1y,
originally a gloss on xéopov éméwy, insinuated itself into the text proper).
For an exemplary discussion of the same phenomenon in Latin texts see R.]J.
Tarrant, «The Reader as Author: Collaborative Interpolation in Latin
Poetry», in J. N. Grant (ed.), Editing Greek and Latin Texts, New York 1989,
pp. 130-32. Specifically on «interpolierte Eigennamen» which started life as
glosses see R. Merkelbach, ZPE 1 (1967) 100-102.

181. Aei Tobc uév slvar Svotuyeic, Tode & edTuyEic.

The instances of this consolatory topos are countless, but I should have
cited the famous Homeric parable (II. 24.527) of Zeus dispensing from one
of his pithoi good and evil among humans (I/. 24.530 &Akote pév e xaxd 6
ve xtpstal, dArote & EoBA®). For ver another occurrence (again in a
consolatory context) cf. [E.] LA, 30-31 dzi 8¢ o yalpew | xal Avmeiobau
Bvntoc Yo Epuc.

183. Actvotepov 003EV GAAO UNTEVLAS XAXOV.

The line may well come from a comedy in which either a son objected to
his father’s decision to remarry, or a widower rejected this possibility as
potentially harmful to his children (cf. perhaps fr. com. incert. 148 K.-A. =
Diod. Sic. 12.14.1-3). The «evil stepmother» is, of course, a common theme
in antiquity, and even becomes a topos in later declamation: cf. e.g.? A. P.V.
727; Eur. Alc. 303-10, Ton 1025, fr. 824 Kannicht; Is. 12.5; Heliod. Aethiop.
1.13.5; Artemid. Ownir. 3.26; A.P. 9.67-69. The latest monograph on this
topic 1s P. A. Watson, Ancient Stepmothers: Myth, Misogyny, and Reality,
Leiden - New York - Kol 1995, Watson has a substantial section (pp. 20-91)
on the image of the stepmother in Greek myth and in classical Athens.
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219. "Eoty Adune 6pOaduog 6¢ & mavl opa.

This proverbial phrase (see my commentary p. 320) may be echoed in
Heliodorus, Aethiopica 1.14.4: toig 8¢ obtwg dbéopoig 6ELY émfdirer TOv
0pBaApdy (sc. 7 Aixn).

324. Oeotl uéyrotoL T0is PEOVODOLY Of YOVELC.

On p. 345 of my commentary I noted that the idea of the quasi-divinity of
parents, quite widespread in antiquity, is also suggested by the combined
commandments Gcobg oéfov and Fovéag aidod in the original nucleus of
the «Delphic» commandments of the Seven Wise Men, and I cited H. Diels in
W. Dittenberger, Syll.3 no. 1268 to this effect. Let it be added that the same
sequence of commandments has also surfaced in Pap. Univ. Athen. 2782.6-7,
re-edited by A. N. Oikonomides, «The Lost Delphic Inscription with the
Commandments of the Seven and P. Univ. Athen. 2782», ZPE 37 (1980)
179-83. With regard to my use of the term «Delphic» commandments, which
I left unexplained in my commentary, suffice it to quote the illuminating re-
marks by Oikonomides, based on the combined evidence of two inscriptions
from Miletopolis (near Cyzicus, Asia Minor) and Ai Khanum in Afghanistan
(op.cit., p. 181): «We know now that a famous inscription existed at Delphi,
on which «the wise commandments of the learned men of the past» were
inscribed. Copies from the inscription were circulated in the Greek speaking
world as well as among the educated Romans; they were translated into
Latin. Bad copies and misreadings must have resulted in a number of changes
long before the «early 3rd century BC.,» making it necessary for men like
Klearchos [the Peripatetic philosopher for whom there is now evidence that
he, like Sosiades and Demetrios of Phaleron, had made clean copies of the
commandments of the Seven directly from Delphi] to underline that they
«copied carefully» the respected original text.»

339. Owntog mepuxws un YeAx Tebvrxota.
Cf. Archilochus fr. 134 West o0 yip o8a& xatbavodol xeptopeiv
avdpaoty.

346. Oavatov Tudvov odx oty eravipboua.

Cf. Ibycus PMGF 313 Davies o0x €otty &mo@Biuévolc Lwdg €Tt @bp-
uaxov gbpetv. M. Davies, MH 44 (1987) 65-75 raises the possibility (73 with
n. 43) of Ibycus’ fragment alluding to the myth that humankind was once
offered the opportunity to become immortal, an opportunity squandered tor
some petty reason (Nic. Ther. 343-58, Ael. N.A. 6.51).

349. Iepoy aAnbaoc oty 9 cvufouviia.
In my note to this sententia 1 cited Pl. Theag. 122b and Xen. Anab. 5.6.4



Zoputa 131

as two of the oldest occurrences of the proverb. For yet another instance cf.
Lucian, Rbet. Praec. (41) 1 iepdv Tt xpnipo Thv cupBoviny odoow.

355. lootyta tipa, un wreovéxter undeva.

For a study of the semantics of wAzoveEia see H.O. Weber, Die Bedeutung
und Bewertung der Pleonexie von Homer bis Isokrates (diss., Bonn 1967). In
my commentary (p. 355), I gave pride of place to Maclntyre’s interpretation
of mieoveEio as «the wish to have more simpliciter, acquisitiveness as such»,
which however has now been challenged by R. K. Balot, Greed and Injustice
in Classical Athens, Princeton 2001, Ballot (op.cit., p. 29 n. 16) argues that
«pleonexia is an excessive desire to get more, not simply acquisitiveness as
such.» Balot (pp. 79-98) also has interesting remarks on mheoveEio as a
keyword in Plato’s Republic (236-27), as well as on Solon’s condemnation of
mAcovekia as undermining the communality that is essential to the polis.

For micovekion as opposed to communality and egalitarian distribution of
goods and power (often termed iod17g) cf. also the following passages:

(a) Archytas 47 B 3.7-12 D.-K.: otdow pév Exavocy, opdvolay 8¢
abENoey Aoyviopog edpebeic. tAsoveElo e Yop oOX EoTt TOVTOU YEVOUEVOL
%ol Lo0ToG EOTV: TOOTW YO TEPL TOV GLVOARAYRATWY dtaAaoodpela.
dux To0TOV 00V ol Mévntec AauBévovtt Tapd TV Suvauévwy, of Te TAoL-
oot 3ddvTL Toig deopévole, ToTEVOVTES AULEOTEPOL Sl TOVTW TO OOV
EEcwv.

(b) Diod. Sic. 9.12 ©f (Hertlein: ént ms.) pév yap iodtntt 36Eav xadl
aa@dhetay axoroviinoety, 7] 8& wheovekEia BAaoenuioy xol @oPov.

(c) E. fr. 425 Kannicht (Ixion):

60TLE Y0P BOTOY TIAEOV EYELY TTEQULX AVNP,
{008&y ppovel dixatov o0SE Bodhetor}
@iloLg T BUIKTOg E0TL XO TTROT] TTOAEL.

406. Kaxdov 1t inoadptopa xeiudvn xoptc.

To the parallels adduced in my commentary (p. 366) add Heliodorus,
Aethiopica 2.23.3: «Muwoliog 8¢ pou tic Eotary» E@y. «To pév mapovs, n & bc,
«EDYoPLoTion, E2vity O oluor TO XGAAGTOV &vdpl voby Exovtt ol olda
TOANODG W2 Hroanpov tF boyn mopabepévoug 10 ddpov...». Ci. also
Chariton, Callirh. 5.1.8 xo, ahin 8¢ 1ic EATig Ebakme Todg PapPdpoug, dt
70 N yovn péya Suvhostar, xal Sux ToDTo Exnotog Eomeude Eévia Siddvout
) TAYTWEC TVO YAOLY EI1S QDTN EXELY ATTOXEWUEYNV.

412. Kowov dyoaov 1061 éoti, xonotog eOTuymv.
The idea expressed by this sententia (which is a reformulation of Men. fr.
~63 K.-A\) is perhaps echoed in Chariton, Callirh. 1.4.3 (an insidious parasite
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to Chaereas): xoi Y& €l xowov ayoBov méong Zixehiog eDTUY®V.

416. Kowpog 8¢ mwaor xvprog Svvauy Sido.

The idea that opportunity passes fleetingly and must be caught as soon as
it appears is graphically expressed in the image of Occasio calva/calvata that
occurs in Disticha Catonis 11, 26 and Carmina Burana no. 16 (see my com-
mentary ad loc.). This notion was already expressed in the famous bronze
statue of Kairos, sculpted by Lysippus for Alexander the Great but now lost
(see P. Moreno, LIMC V.1 (1990) 922). This statue depicted Kairos as a
winged young man, long-haired along the forehead, but bald at the back of
his head. There survives a description of this statue (in the form of dialogue
between the statue and a spectator) by Posidippus (Anth. Plan. 275.7-10 =
3160-63 Gow - Page):

7 8& xoun i xot 6Yv; — Yravtidoavtt AaPéotion
vn Ato. — TaEomablev & eig tf poroxpin wéet;
Tov yop araf nnvotor topobpéEavtd pe toooly
oUtig 0" tpelpwv SpdEeton EE6miobey.

For bibliography on Lysippus’ statue see P. Moreno, l.c.

419. KaAn dtaxdoyn tod yévoug Yima téxva.
Ao téxva Liapis: téml e ténva mss.

In my commentary on this line, and in C&M 53 (2002) 208-209, |
mentioned as a possible shortcoming of my emendation that #mtog is often
applied to a father’s attitude towards his children, but not vice-versa.
However, this is probably a pseudo-problem. As has been pointed out by F.
D. Floyd, «<Homeric mog “Friendly™ and Vedic Api- “Friend™ -, Glotta 71
(1993) 10-16, mrog most probably does not mean «gentle, kind, mild» but
«friendly», or more specifically «friendly rather than hostile-. This fresh light
on the semantics of #mog reveals that this adjective may be a more appro-
priate qualification of children’s behaviour towards their parents than had
previously thought. As is evident from Odyssey 13.405, 15.557, Amo oide /
N €idmg may qualify the actitude of aninferior toward his superiors.

471. Méver 8 Exaotov Too8 Grep uéAder mabeiv.

In my commentary (p. 387) | rejected péver & éxdotewp »th printed by
Jaekel, on the grounds that pévw can only govern an accusative (as in k. 0.
431 odx ol ota viv péver mabeiv). I should have been less categorical,
however, in view of A. Eum. 894 tic 8¢ por tiun péver; (cf. also 4906-98
TOAAX & ... Tdbeo TpOopéveL ToxEDOWY...)

495. Mowvdueba mavreg, ométay opylucio.
For the common association of anger and madness cf. e.g. Achilles Tatius
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2.29.2 7 8& 6pY7 ... EmHAOLeL TOV AoYLoUOV TG TG poviog AE.

498. Meydin topavvic avipi Téxva xal yovr.

The probably pseudo-Euripidean fr. 543 Kannicht, from which this
gnémé has been extracted, is an instance of the traditional topos of rejecting
absolute power (tvpavvic) for the sake of what one values most. In most
cases, the topos is used figuratively: cf. e.g. Archilochus fr. 19 West (the
earliest attestation of the topos), E. Or. 1155-56 (which I cited in my
commentary, p. 396), and Hipp. 1013-18, where Hippolytus proclaims (inter
alia) good fortune and the company of noble friends to be preferable to
TUPOVVIG:

AAN O TLPAVVELY IOV TOLOL GLPPOOLY; 1013
Axotd Y [...] 1014
gyw & dydvag pev xpotely EAANvixodg 1016

rp&Tog Hélous’ v, ev ToAe! O& SedTePOg
oLV TOlg &PLoTOoLE EVTLYELY GEL PIAOLG
That the topos can, however, be used literally is shown by e.g. Solon frr.
32, 33, 34 West (rejection of the actual prospect of despotic power); see also
Herodotus 5.92a. Cf. further Mastronarde on E. Pho. 549 and on E. Med.
123.

509. Noupn 0’ &mpoweos ovx Exet Toppnoioy.

For the idea that a rich dowry gives a bride the right to speak her mind cf.
E. Andr. 152-53 Mevéhaog Npiv todtor Swpeitoe Totne (sc. Hermione’s
rich trousseau) | moAhoig oy Edvolg, GoT erevlicpoatopelv.

523. Nodc éoty 6 Bedc: T00TOV {TOV VIOOY EXELY XOAOV.

580. O voog yop nuov oty 2V Exaotew og.

These two gnomai (especially 580) may be reminiscences from Anaxa-
goras’ teaching on the nous as a gquasi-divine principle which simultaneously
stands in «splendid isolation» from everything and dominates and regulates
everyvthing (39 B 12 D.-K.): & p&v &Aho Tovtog potpoy peTéxet, vodg 0€
E0TIY BTELPOV %Ot DTOXPOTES KOl HEUELTOL ODSEVE XONUATL, GAAG LOVOG
adTOC ETC cwuToD o, [...] E0TL YO AETTOTATOV TE TAVTWY XENUATWY
xol xoBapdTaToy, ol yvopny ve mepl TavTog maoay toxeL xal loydet
péytotov: xal doo Ye Puyny Exer xol T peilow xol T EAACoW, TAVTWY
voi¢ xPoTel XTA.

546. Zévoug Eéwile urimote E€vog YEvy.
The rationale underlying this maxim is fully set out in Xenophon, Memor,
2.3.13: (ZQKPATHE) €t 8¢ Bodroto Eévov motfioat dodéxechat oeavtdy,
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omote EMboig eic ™)V éxeivov, Tl v Totoing; (XAIPEKPATHE) Afjlov 6Tt kol
T00TOV TTPOTEPOG DTodeyoluny &v, omtdte ENBoL "AB¥vale xol €t ve Pou-
Ahoflpnv adTov mpobupeiotar Stampdttey pot €@’ & Axouu, dHAov HTL xal
0070 3€0L Gy TTPGTEPOV adTOV €xeivey Totelv. The idea is already present in
Odyssey 4.30-6, where Menelaus points out that it would be inappropriate
for him not to entertain strangers in the most hospitable manner possible,
since he has himself benefited from the hospitality of others during his

wanderings.

575. "Ov ot Ocol piAodory dmolivyjoxet véoc.

As noted in my commentary ad loc., a Latin translation of this line occurs
in Plautus’ Bacchides 816-17 (quem di diligunt, | adulescens moritur, dum
valet, sentit, sapit), where the context suggests, as W. G. Arnott has pointed
out (Menander, vol. I, Cambridge, Mass. 1979, corr. repr. 1997, pp. 169-70,
and Philologus 125 (1981) 223), that the Menandrean sententia (= Men. Dis
Exap. fr. 4 Sandbach) was used sarcastically with reference to the senility of
Sostratus’ father. In my commentary [ opposed this view, noting that there is
no evidence for a close relation between Bacchides and Dis Exapaton. How-
ever, one may have to reconsider in view of [Plato}, Axiochus 367b-c, where
an early death is seen as a welcome divine protection from old age and its
concomitant senility: &AAot ToALYARPLS Expdlovoty, xol ¢ V& Sic maidec
ol Yépovteg yiyvovTat. xal To0To %ol of Ocol v dvbpwneiny émoTRuovec,
xai obg v wepl wAeloTou TowwvTal, Uattov araAiattonor Tob {Hv.

584. “Opxov 8¢ pebye, xay Sixaiws ouvone.

In codd. Wo Wi the monostichos is transmitted as dpxov 8z Qeive zo St
xobwg xadinwg. The hemistich xal Sixaiwe x&dixwe vel sim. seems to have
been a free-floating syntagm that could be tacked onto a considerable variety
of gnomic lines: it occurs again in Solon fr. 30 West: apyov dxove xot dt-
xolwg x&dinwg (with West's testimonia), and somewhat varied in P.Oxy. xlii
(1974) 3006, col. i.10 &pyovtt m(e)iBov xal Sixaiwe xadixwe (wrongly
labelled by ed. pr. P. Parsons as «unidentified», see . Diggle, ZPE 16 (1975)
76).

595. 'O ovxopavtng éotiv v moAer Abxoc.

With regard to the image of the wolf (as well as the dog) in Grecek litera-
ture one should consult the very thorough and sensible monograph by .
Mainoldi, L’image du loup et du chien dans la Gréce ancienne d Homere a
Platon (Paris 1984). Mainoldi points out that it is the literaturc of the polis,
as opposed e.g. to the Homeric poems, that makes the wolf into the svmbolic
antithesis of polis ideology: «Dans la littérature de la cité, ... |le loup] semble



Zoppeto 135

assumer toutes les connotations propres au sauvage, c¢’est-a-dire a ’animal qui
ne connait pas la loi et pour qui la loi n’a aucune efficacité.» (p. 127). See
also in this respect G. Nagy, Greek Mythology and Poetics (Ithaca - London)
272 n. 13.

601. O08ev yuvaixog yeipoy, obOE ThHG xaAvs.
The topos that a woman’s good looks do not in the least mitigate her
wickedness recurs, in an equally pithy formulation, in Achilles Tatius 1.7.4

TOVNEOV UEV Y YOV, X8V eDLOPQOS 1.

618. Obd¢eic motwv rovnpd Aavbdver Beov.

For this gnomic topos cf. e.g. Pi. Ol. 1.64 &i 8¢ Beov dvnp g EAmtetal
(1) Aabépev Epdwy, apaptaver; A.P. 10.27 (Lucian.) 'Avbpwmoug pev lowg
Moeig &ToTov Tt Tojoag | 0d Moeig 3¢ Bedy, 008E Aoyilduevog.

651. lNeviag Papvtepov 0LOEY EaTL popTiov.

As E. R. Lujan points out (Philologus 145 (2001) 352-53), it was R. C.
Blackley (The Fragmentary Classicising Historians of the Later Roman
Empire: Eunapius, Olympiodorus, Priscus and Malchus, vol. 2, Liverpool
1983, p. 149 n. 178) who first noticed that this gnémé is (mis)quoted in
Eunap. Hist. 72.3, p. 118-20 Blackley: 6 8¢ Ztehiywv odx @dvevoe todg
avBpTtovg, dAAd LAy aloyp®dg Nvdyxale, TAVTH XPALPOVUEVOS, XAl TTEOG
10 Bapltatov, Gg enot Mévavdpog, Ty meviay Onplov xal ...wv xol
ovoTéAAwy. The substitution of Onpiov for poptiov may be due to an
interfering reminiscence from Menander’s Georgos 77-78: modoaot[e mevia
polyopevor, | duavouletitey Onpilep xol Suoxdiw.

664. Ipooéywy ddcve THY Plov (uaxpiv) 686v.

In the age-old motif of the «path of life», one typically chooses the harsh
road of Virtue over the deceptively smooth path of Vice. The motif is
parodied in Lucian, Rbet. Praec. (41) 6, 8, where an unethical professor of
rhetoric encourages the young aspirant orator to choose the easy path of
Vice. The motif is crucially varied in an early 15th century didactic poem by
Marinos Phalieros, namely Adyor Atdaxzixoi 145-48: the two paths that are
in life are both praiseworthy, one leading to married life and another leading
to the Church:

Avo otpdteg Exel 0 avblpwmog va (R 01OV 600V TOGTOY,
] L& XA %L EDYEVIXT] ®oL 7 SEVTEPY] TOCODTOV:

M TEWTN XOOUOY V' VNN XL 7] GAAY VX CUUTTEONS

%t glg Tov {uYOV TNHS YOVALXOG TOV GQEVTLAAY Vit Béong.
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Text according to W. F. Bakker - A. F. van Gemert (eds), The Adyor Ada-
xtueol of Marinos Phalieros, Leiden, Brill, 1977, p. 69.

700. Zvyyy ot éotiv aipeTwTépa Adyou.
Contrast, however, the more moderate phrasing of Eur. Or. 638-39:
...£0TL 8" 00 otyh) Adyou | xpeioowy Yévort dv, ot 8 0b otyfic Adyoc.

717. Tov ebtoyodvra xai ppovely vouilopey.

W.J. Slater, «Gnomology and Criticism», GRBS 41 (2000) 99-121, esp.
104-5, 112 argues that the same thought occurs also in E. Hipp. 700-701 «i
8 €b Y Enpata, xdpT &v v cogolow - | Tpde The THYOC YO TAS PEEVOC
xextipeba, and that I.T. 352-53 are a statement of the same idea in inverse
form: ot Suotuyeig Y Tolowy edTLYESTEPOLS | ADTOL xOKMS TPGEAVTEC 0D
ppovodoty g0 (del. F.W. Schmidt, prob. Diggle). Cf. also Pi. Ol 5.15-16 adet
O Gu’ GpeTalol TéVog damdva Te UepvaTaL TPOS EpYov | xtvdbvw xexor-
Avppévov: eb 8¢ TuyOVTEG GoPoL xal Tohitang ESoEay Eupey. In my com-
mentary (450) I noted a Latin rendering of this gnémé (in a fragment of the
fabula palliata, fr. xxxv [48] Ribbeck): felicitas est quam vocant sapientiam.
More appositely, perhaps, Slater (art. cit., p. 110) cites a more elaborate
version of this thought from Plautus, Pseud. 678-82:

centum doctum hominum consilia sola haec devincit dea,
Fortuna. atque hoc verum est: proinde ut quisque Fortuna utitur,
ita praecellet atque exinde sapere eum omnes dicimus.

bene ubi quoi scimus consilium accidisse, hominem catum

eum esse declaramus, stultum autem illum quoi vortit male .

723. Toyn e Ovntdy mpdyuat), odx edfovlin.

To the parallels cited in the relevant note in my commentary add
Heliodorus, Aethiopica 1.26.4: xod toyon mopéoyov & Bovaic Gvlpwmot
uvplatg ovx EEchpov.

762. Too $y 1o un LRy oty aipetddtepo.

For this topos of Greek thought cf. also Herodotus 1.31.3 81é8¢Eé te v
tovtouot [i.e. the blessed deaths of Cleobis and Bito] 6 6eo¢ 6¢ Guevoy gin
avBpwme tebvdvar uaiiov 3} {detv. That the saying had attained widespread
proverbial status is confirmed, if confirmation is needed, by Eur. fr. 285.1-2
Kannicht:

EYw, TO uev 8% ravtayod Bpoviobuevov,
XPGETOTOV Elvad Pt 17 edvor BPoTtd.

765. Todt éoti T0 {Ry, un) oavte (v udévov.
As pointed out in my commentary (p. 468), the gnémé is an adaptation of
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Men. fr. 869 K.-A. 1007 o7l 10 {Hjv, o0y £awtd (v pdvov. Let it be added
here that un cavt®, which has substituted the ody éawtd of the Me-
nandrean original, represents a (contra metrum) attempt to render the gnémé
more «gnomic» through the use of the more sharply focused 2nd person
singular.

783. Yopaou' deaivery pavbove otoopog Adywy.

On pp. 471-72 of my commentary I pointed out that, as suggested by a
number of parallels, the metaphor otpo@ag Adywv implies rhetorical
cleverness. I should have added that weaving metaphors, like this gnémé’s
Deaoy Deaivewy, are also used to denote cunning or deceitful or speech: see
e.g. lliad 3.212 &\X’ 6te 3N pdbovg xol phdea whow deowov; Odyssey
4.678, 5.356, 9.422, Bacchylides 16.23-25 Snell/Machler 167 épayog
daipey | Aaioveipo ToAOSoxpvy Deave | pAty entippov’». Cf. also Eur. Or.
891-92 xaxhobeg xaxobg | Adyoug Ehioowy, with Willink’s qualification (ad
loc.) that «the pejorative metaphor (cf. éAtxtd An. 448) may be of either

«weaving» (cf. Tr. 200 xepxida dwvedova’) or «spinning» [cf. Willink’s note
ad 1430-3]».

799. Piding ueytoTog O0LOC Al TEXVWY YOVAL.

For the idea cf. Chariton, Callirh. 3.8.4 (Dionysius speaking in the belief
that Callirhoe has born him a child): @& 3¢ o téxvov 61t pot ™y untépa
BePototépay memoinxey.

816. Xpvoog & avoiyel mwavra, xai yoaAx&s TUAXC.

In arguing that the «gates of bronze» are the Gates of Hades, I cited the
loci classici 1]. 8.15 and Hes. Th. 811, where the threshold of Hades is said to
be made of bronze. In [Plato] Axiochus 371b, the Gates of Hades are fastened
with iron bolts and locks: t& 8& pdmLAa thg eig ITAobTwvog 6300 GLdMPEOIg
xAeiflpolg xol xhetoly oyvpwtoat. Cf. however A.P. 5.217 (Paul. Silent.),
where «gold passes through bronze walls and bolts» is applied to the myth of
Zeus’ visiting, in the form of golden rain, Danae inside her chest: ydhxea
vixd | Telyea nat Seopobe ypvoog 6 Tavdauatwp (Il 3-4).

834. Yuync uéyag yoAwog avlpuroig 6 vode.

For the idea of the mind as a charioteer holding the reins (of the tongue)
cf. Achilles Tatius 6.18.3 17} YAWTTR HovoY Ywpig Nvidyov Tod AoYLopoD
Aohoboty.

849. Q¢ 700 10 owbévtt peuviobar wovwv.
The idea goes back to Odyssey 15.399-401 xndeotv ... tepndpeba ... |
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UVWOUEVL" PETX YA TE ol BAYEOL TEPTETOL VP, | B¢ Tic O Lo TTOAAX
nabn xol TOAN emainby). Cf. also Achilles Tatius 8.4.4 tdv Zpywv Tapeh-
Bovtwy N dynotg Tov odxéTt tdoyovta Puyorywyel udAov H AuTet.
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